While there are a number of linguistical problems unsolved in the Zoroastrian Book Pahlavi (Here abbreviated as ZBP), researchers tackling ZBP texts have been puzzled with copyists' errors and may make rather tenuous emendations to the manuscripts in order to make them understandable with all their apprehension that they may be fashioning something different from the original. Although it is needless to repeat here that the dicipherment of an old text whose extant manuscript(s) is/are comparatively new should require more emendations, the treatment of ZBP texts needs more care to exclude arbitrary interpretations, since they are written in only ten distinctive graphemes which are respectively polyphonetic with complexity of the Aramaic logogram orthography and one may be able to interpret a word or passage as he desires it to be, if he replaces only one grapheme of the word or passage with another, or adds one to it, or removes one from it. Further, it is assumed that the immediate adoption of the linguistical information from more reliable materials such as Manichaean Pahlavi texts, which is occasionally done, does not always play a decisive role in the interpretation of ZBP texts, for between them, for instance, can be seen dialectal and diachronic differences.(1) Therefore, it is prior to anything in linguistical study of ZBP to dicipher a text as it is written, namely with fewer emendations, and the problem is how to reconstruct from manuscripts a text as close to the original as possible.
from a signle original common to both; it is logically possible but may not be the case that a copy of an extant manuscript was brought from Iran to India and vice versa, from which extant manuscripts were copied there, because some passages are understandable only when they are reconstructed complementarily from extant manuscripts of both editions. Therefore, passages common to both editions are assumed to be ones transmitted from a lost original older than any manuscript and to give us more reliable information about ZBP.
The manusripts used in the present collation as follows:
( (1)
The original text is A. (2) Variants are shown as follows:
(1) The word which has a variant(s) is marked with an asterisk. Variants of Waw quiescens and Yod as Izafat are occasionally disregarded.
(2) The word which is emended or complemented there is marked with a cross.
(3) The words common to GBd. and IBd. are in italics.
(4) The number of pages of the manuscripts are shown at of a page of A, T, D, K, R and M respectively.
The system of transliteration is as follows:
(1) D. N. Mackenzie's system is applied in principle.(3) (2) 'Alep, He, Her, 'Ayin and Sade in Aramic logograms are transliterated into ',H, H,', and S respectively.
The underline and overline to note distortions are neglected. (4) The haplography is neglected.
The gnn'k is spelled gnl'k.
(6) The compound graphemes & and & are transliterated to ynd and yt respectively.
PWN mynsn' gwbsn' kwnsn', hm'k' yzd'n' mynwk'n', yzd'n' gytk'n' PWN nywk yhsn, hwp *mwlw'k, B'YHWNm +npstn', PWN TWB 'htl nywk', PWN *dstwlyh *yzd'n'-dwst', hm'k'-hlt',
+npstn': A, T, D npst'. Affected by NP.
T 'nwsk-lb'n'. D 'nwsk-lbw'n. +YKTYBNyk: A, T, D YKTYBN'. This is assumed to be a corruption of &&&&.
Since the imperfect 3rd person plural suffix of Aramaic logograms is occasionally written "-N" in the Zoroastrian Book Pahlavi, this YKTYBN is assumed to be equivalent to YKTYBWN. The verb "nibistan" is spelled YKTYBWNstn' in the Aramaic logogram orthography, so the YKTYBWN represents a phonetic value "nib(i)-".
Thus YKTYBNyk is 'nibeg, which probably means "a secred book". (4) +yzd'n'-'g'syh: (1) Praising the creator Ohrmazd, who is majestic, glorious, omniscient, mighty, and of good thought, good speech and good deed in his thought, speech and deed, and all the deities in the spiritual world and in the material world, I will write the secred book "Primal Creation", in a fine omen and good fortune, under the second good star, on the authority of the late(8) Lord Spanyad Mahwindad Rustam, who was a lover of deities, a man of all wisdom, a man of righteous practice, a lover of virtue, a recognizer of deities, a man of spiritual sight, a favorite of good men, and an authority of the Religion.
(2)
Since Arabs came to Iran and there spread their heresy and evil desire to keep away the mysteries, which had come from the devine revelation, from the Kavi Good Religion and from the faithful's honorble manners. The profound wonderful good meanings of things were gone from astologers' knowledge and the right meanings of words from the commonalty's memory and knowledge.
For the bad times, those from the Kavi noble family and the Kavi faithful mingled themselves with those infedels' misdeeds and manners. For the sake of worldly glory, they considered words, manners, services and actions of the Good Religion as faults and errors.
Those who came from all places and wanted to learn these knowledges and mysteries could not make them their own with all their efforts, throubles and grimaces.
TEXT OF CHAPTER I, PART I
(1)
D2 (4)
*'P-s'n' mdy'n' twhykyh +YHWWNt'.ss 'YT MNW w'd +YMLLWNyt', *MNW-s gwmycsn pts.
(11) 'whrmzd *ZNH-c PWN *hlwsp-'k'syh s YD'YTWNst' 'YK *'y M101 T8 BYN *ZNH *9000 *3000 *SNT' | *hm'k ss k'mk' Y 'whrmzd R40 SGYTWNyt', 3000 SNT *BYT *gwmycsn' k'mk' Y 'whrmzd +W D4 *'hlymn' *KR' 2 *SGYTWNyt', ss +W PWN ZK Y 'pdwm *'ltyk Nyberg (9) emends to LZNH='im and assumes that the spelling ZK is misused for the word 'im. Zaehner (10) emends MN in the Indian Bundahisn (strictly in J) to ZNH='en. Ito, not emending the spelling, assumes that the word 'an is misused in the meaning of 'en(11). None of them is satisfactory to me. The ZK='an here does not function as a demonstrative pronoun denoting a distant object but as an adjective meaning "the widely known", as Zaehner assumes correctly, The MN in J is assumed to be a partitive preposition meaning "(some) of". It is not necessary any more to discuss that the title of the book is Bun-dahisnih and that Zand-agahih is not a proper noun. MH hnd'cyt. &&&& is assumed to be a corruption of &&&&. Cf.
(1) *bwn-dhysnyh. Since this passage is followed by two interrogative sentences and corresponds to IBd. 'ce handazed, it may be an interrogative sentence. *'-mynyt'l:
There are many examples of GBd. -myn-=IBd. *dl'dst': R dl'yt'.
*mlncynm: K mlnynwm.
*hm'y-hm'y-lwbsnyh: K hm'y-hm'y-lwbsn'. (2)
In the Good Religion it is thus revealed that Ohrmazd, who is the highest in omniscience and goodness, was ever in the light for infinite time. That light is Ohrmazd's room and place. There are some who call it the infinite light. Those omniscience and goodness are the same as Ohrmazd. There are some who call it the Religion. Both are educts from one; that is the same as the infinite light, as Ohrmazd, his room, his goodness and Ohrmazd's time were and are and ever will be.
(3)
Ahreman, who is deep-lying in afterthought and with the will to simite, was in the darkness. He was and is, but will not be. The will to smite is the same as him. And that darkness is his place. There are some who call it the infinite darkness. (4) And between them was the void. There are some who call it the wind, where is the mixture (of good and evil).
(5) And both are spirits which are (both) finite and infinite, because there are some who call the highest what is in the infinite light, that is it is endless, and there are some who call the deep-lying what is in the infinite darkness. And that is infiniteness. And both are finite on the borders, where between them is the void and they are not connected with each other. Further, both of the Spirits are infinite in themselves. Further, because of Ohrmazd's omniscience, whatsoever is within Ohrmazd's knowledge is (both) finite and infinite, for He knows the treaty that exists between the two Spirits until the creation of Ohrmazd becomes completely dominant in the posterior body for ever; that is infiniteness. The creation of Ahreman will be destroyed by that time when the posterior body comes about; that is also finiteness.
(6) Ohrmazd in His omniscience knew that the Evil Spirit existed and was plotting against the upper (world) in envious desire to mingle (with it) from the beginning to the end and with what and how many instruments he would accomplish (his designs). And spiritually He fashioned forth the creation which is necessary as those instruments. For 3000 years the creation remained so spiritual that it was without thought, without movement, without hold. (7) The Evil Spirit, because being (only) of afterthought (by nature), was unaware of the existence of Ohrmazd. Then he rose up from the depths; he came to the border where the lights were visible. When he saw the light of Ohrmazd intangible, he rushed forth. Because of his will to smite and his envious nature, he made an assault against the upper to destroy it. And after seeing it far more valiant and victorious than his own, he ran back to the murk and hewed many demons (from his darkness): That creation of a destroyer which is fitting for doing battle. (8) When Ohrmazd saw the creation of the Evil Spirit, the creatures, dreadful, putrid, bad and evil, did not please Him. And He did not pay homage to them. Then the Evil Spirit saw the creation of Ohrmazd; the creatures, very profound, tiumphant and ever-responded, pleased him, and he paid homage to Ohrmazd's creatures. (9) Then Ohrmazd, although knowing how the final affairs of the creation would be, offered peace towards the Evil Spirit and said, "O Evil Spirit, bring aid to my creation. Give it praise so that in reward thou mayst be immortal, ageless, uncorrupting and undecaying. And the reason is this that if thou dost not provoke a battle, thou thyself wilt not be powerless and that to both of us there will be promotions of benefit." And the Evil Spirit howled to him, and thy creation for ever. I will lead thy creatures to hatrid to thee and to love for me." And the interpretation thereof is this that he thought that Ohrmazd was so helpless that he offered peace. He did not accept (His offer) but undertook even a strife. And Ohrmazd said to him, "Thou canst not be omnipotent, Evil Spirit, as thou canst not destroy me nor canst do unto me as it may not return to my possession". 
